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However, this volume deals – we hope – with the outlining of 
the beginnings of a major mental shift, which is being conditioned by the 
spreading of the means of informatization, but what – in its essence – 
must take place beyond them, on the background of new professional, 
structural, mental, and even cultural challenges and competences. 

Nothing but such a modification can engender the 
implementation of the “novelties” to turn into an undeniably organic 
process, which does not pervert into cheap intentions of being by all 
means “abreast with the times”. That is: in order to become a process 
indeed, a decision, an effort and a competence that “sees” not just the 
trends, but the – and perhaps: especially – the senses. Because this way 
some chances might articulate for the regainment and rebuilding of a new 
culture of the librarian profession and of the institutions of library, a 
culture seriously affected, here, especially by the occurrences in the sixth 
and seventh decades of the past century and through the “generation 
shift” that took place at that time… 

We repeat that the book by Olimpia Curta represents a well-
structured attempt that hints – at least to us – exactly in this direction! 
Hence, beyond the “techniques” and “methods”, it guides towards the 
problematization and reproblematization of the senses! We moreover are 
confident, that the work shall be continued, and the future doctoral 
dissertation by the author shall allow for chapters in these particular 
directions. 

Approaches to the History of Hungarian Philosophy 

József HAJÓS 
Philosophy Institute

Romanian Academy, Cluj-Napoca 

Nomen est omen. The name Áron (Aaron) must have originally 
referred to inspiration or (at least) perspicacity. Either way, the Áron 
Publishing House from Budapest usually presents its readers with 
excellent books, and what is more – considering their appearance and 
content – at a reasonable price. A brilliant example thereof is the book 
entitled Közelítések a magyar filozófia történetéhez (Approaches to the 
history of Hungarian philosophy), published in 2004, edited by Béla 
Mester and László Perecz, part of the Recepció és kreativitás (Reception 
and creativity) series, and Nyitott magyar kultúra (Open Hungarian 

culture) sub series. The volume was written in collaboration with the 
Philosophy Institute of the Hungarian Academy of Sciences.  

The volume contains 14 papers. The oldest of the authors is 
Vasile Muscă (born in 1944), the youngest is Márton Tonk (born in 
1973.) Both of them, as well as others, teach at the Babeú-Bolyai 
University in Cluj-Napoca. Both of their papers (as well as that of Zoltán 
Bretter) refer to Károly Böhm already in the title, whose outstanding, 
systematic activity justly enables us to speak about a “Böhm-school” here 
in Cluj.

The volume is extremely rich in data and ideas. There will be 
experts, no doubt, who will appreciate its virtues more profoundly and at 
length. I will only confine myself to scanty notes and comments.  

The book comprises four major parts. I will largely follow this 
structure.

1. The group of articles entitled A magyar filozófia tere és nyelve
(The space and language of Hungarian philosophy) takes up almost half 
of the entire volume.  

1.1. Béla Mester (who also signs the Preface together with 
László Perecz) presents one of the most influential Hungarian thinkers of 
the 19th century in a study entitled Szontagh Gusztáv és a magyar 
filozófia fogalmai (Gusztáv Szontagh and the concepts of Hungarian 
philosophy). In his national philosophical program – writes Béla Mester – 
one should not see a pursuit for a substantial Hungarian philosophy: 
much rather an attempt for the construction of a scientific-literary 
publicity in Hungary (p. 11.) The movement of the fairly eclectic 
harmonisztika (harmonistics) tried to seem a movement of some extent, 
but the relationship of master and disciple appears nowhere in the history 
of the “school” – argues the above-mentioned scholar (p. 21). 

1.2. László Perecz, Associate Professor at the Budapest 
University of Technology and Economics, committed researcher of 
Hungarian philosophy (rehabilitating several authors long ignored), 
outlines the formation of Hungarian philosophical institutions. He was 
also the author, together with Judit Hell and Ferenc Lendvai L., of the 
work published in 2000 also at the Áron Publishing House, entitled 
Magyar filozófia a XX. században (Hungarian philosophy in the 20th

century). (He dedicated a copy of it to a person from Braúov as to “a 
living classic of the research of Hungarian history of philosophy”. Of 
other people born in the city of Braúov, he also speaks about Gyula Moór, 
as well as Lajos Prohászka, “probably the only author considered a real 
genius” of Hungarian philosophy between the two world wars. The 
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famous commentator of Aristotle, Niels Öffenberger, also born in Braúov,
should be mentioned as well. Another volume is also worth noting here, 
entitled Szép rendbe foglalva (In a fine order), published in 2001, the title 
of which cites János Apáczai Csere (17th century Hungarian scholar), and 
indeed, an essay on Apáczai from this volume has been dedicated by the 
author to the writer of these lines. László Perecz likes to dedicate to 
persons whose family names mean some kind of profession: Kerékgyártó 
(an artisan who makes wheels), Mészáros (butcher), etc.)*

1.3. A magyar filozófiai m nyelv kialakulása Apáczaitól a 19.-
20. század fordulójáig (The formation of the Hungarian philosophical 
language from Apáczai to the turn of the 19th-20th century) is the title of a 
well-documented treatise by Sándor Laczkó. Linguists may lack several 
things – for instance, in matters of the assessment of the achievement of 
the Transylvanian Sámuel Köteles. Nevertheless, it is a good thing that 
Laczkó quotes Bernát Alexander’s pertinent standpoint: “There is no 
other way more efficient for spreading philosophical education than 
acquainting the students with the brilliant authors of philosophy” (p. 
113). It is also a detail most welcome that he enlists the 29 volumes of the 
Filozófiai írók tára (The handbook of philosophical writers, 1881-1919). 

1.4. The work of András Mészáros, professor at the Comenius 
University in Bratislava, is the longest in the volume. Its title is: Iskolai 
filozófia Fels -Magyarországon a 19. században (Philosophy in the 
schools of Northern Hungary in the 19th century). It completes in many 
respects the author’s book published in 2000, A filozófia 
Magyarországon… (Philosophy in Hungary…). The book’s special merit 
is that it offers the bio-bibliography of the most important philosophy 
teachers in its scope. (p. 60-180).

2. The reception of philosophy in the 19th century: this is the 
subject of the second, and also shortest part of the volume, containing 
only two articles. (Of course, it is sometimes difficult to assess whether 
somebody was receptive or rather creative).  

2.1. Péter Egyed writes about Pál Sipos under the title of Az
erdélyi paradigma (The Transylvanian paradigm), using the term 
paradigm as an example, a model applied for argumentation or 
comparison. In his opinion “there can be no doubt about his originality”, 
but, since he could not publish his philosophical essays, “it was an 
irreparable loss for Hungarian philosophy that this Kantian-Fichtean 
philosopher with an excellent language and clarity of ideas was excluded 

                                                          
* The author’s name (Hajós) is also one of such names, meaning a seaman.  

opinion exhilarating tendencies, that must be appreciated in their actual 
“weight” and encouraged in the future. It is about the beginning or maybe 
even the first steps in the propagation of a strictness in recording and 
analysis throughout the elaboration, ensuing and evaluation of the 
informational, professional, institutional processes in a library. 

“Of course”, we cannot talk here either about some one-sided 
process. On the contrary: the last part of the volume – Conclusions – 
from this perspective might even represent a “back-fall” and a loss of 
level regarding the consistence of the research in the previous chapters. 
The conclusions are not merely schematic and punctiform – concerning 
the methods, means and techniques of information recovery – but seem to 
actually reiterate the indifferent and so very accustomed automatism of 
the postulates formulated through the incessant and uncommitted 
“MUST”! It is clear that the extension of the thoughts and analyses until 
the horizon of the senses is and will in time remain a difficult and 
uncommon exercise… and in many concerns even contra-productive, that 
is, creating “troubles” and inconveniences. 

In fact the option of the introduction of the modern methods of 
information processing and recovery etc. leads to blatant and fundamental 
modifications in the librarian profession and institutions that cannot 
unfold and accomplish themselves unless being put out to permanent 
analysis and critical evaluations aimed at management, but also the actual 
politics. (It is quite difficult to explain how it happens that e.g. the 
libraries from Cluj are dealing for a good while with the introduction of 
these methods without having any institutional communication between 
each other. Particularly how and why is then again possible, after all 
these years of speeches and professional trips that nothing materialized 
regarding shared cataloguing? Still one of Olimpia Curta’s conclusions 
states – otherwise well-foundedly– that the implementation of these new 
methods offers “possibilities of cooperative acquisition and shared 
cataloguing”.1  Yet it does not mention the realities of these 
“conditions”! This elucidates the fact, according to which one can not 
“solve” and overstep these questions by simply multiplying the 
performant calculators, neither only by the acquisition of the latest variant 
of the different resort programs, and neither by the competences 
regarding the methods of “correct buttoning”, but by something totally 
different and more ample… something that surely remains inseparable 
from these methods and techniques.)  

                                                          
1 idem p. 108 



552 549

des Antlitzes Narziss’ ins ihm gegenüberstehende Wasser begründet also 
eine geschlossene Zirkularität, die auf keine ausser ihr daseiende 
Wirkichkeit verweisen kann. Im Gegensatz dazu bringen die östlichen 
Ikonen eine Imanenz des theologischen Vorbildes zum Ausdruck, die 
aber auch den transzendenten Abstand (diastêma) kundgibt und bewahrt. 
Der gegen Eunomius ausgerichtete Traktat des Heiligen Basil stellte sich 
als Ziel die unzweideutige Widerlegung jener ketzerischen Doktrine, 
deren sich steigernde Bedrohung darin bestand, dass man die 
Gleichwesenheit des Sohnes mit dem göttlichen Vater nicht zugestehen 
wollte. Der wertvolle Beitrag der A. Vasiliu zeichnet sich ohne Zweifel 
durch hermeneutische Feinsinnigkeit aus. Wie schwierig eine solche 
Aufgabe auch auf den ersten Blick scheinen mag, so hat doch die 
Verfasserin erfolgreich nachgewiesen, dass es nicht nur implizite, 
sondern auch explizite Verhältnisse gibt zwischen dem Bereich der 
Dreieinigkeit und dem der sie reflektierenden Ikonen. Für Eunomius 
nimmt die hypostatische Wirklichkeit des Sohnes eine untergeordnete 
Stellung ein, insofern Christus, „der Erstgeborene der ganzen 
Schöpfung“, nur das Bild des Willens (ȕȠȪȜȘıȚȢ) oder der Macht 
(įȣȞȐμİȦȢ) des Vaters sei und somit die Natur des erzeugenden 
Ursprungs nicht enthalten könnte. Basil hingegen belegt entschieden den 
dogmatischen Blickwinkel, demgemäss der Sohn die Substanz des Vaters 
völlig in sich begreift. Dieser theologische Grundsatz sollte unmittelbare 
Einflüsse auf seine Perspektive über die Rolle der Ikonen ausüben. Das 
gleichewige Verhältnis der zweiten Person zum Vater wird nun durch die 
Materialität des Bildes, als auch vermöge der wesentlichen Einwirkung 
des Heiligen Geistes, die die extatische Verehrung in der Seele des 
Beschauenden hervorruft, insgeheim wahrgenommen.  

Der zweite, als Hermeneutic Clues for a Possible Reconstruction 
of Origen’s Exegesis of the Creation Narrative (Gn. 1-3) betitelte Artikel 
wird von Vlad Niculescu unterschrieben, der gegenwärtig eine der 
Mystagogie Origenes’ gewidmete Doktorarbeit an der Catholic 
University of America vorbereitet. Der Unterschied, der seine 
Untersuchung durchaus normiert, bezieht sich auf den zweifachen Sinn, 
den Origenes dem Wort Gottes in seinen Schriften zugewiesen hat. 
Einerseits ist es an der Vorrede seines Kommentars zum 
Johannesevangelium abzulesen, dass Christus als unteilnehmbare 
Transzendenz die göttliche Sophia bildet. Andererseits aber weist 
dieselbe biblische Stelle hin auf den vollkommenen Grund aller Dinge, 
sodass der Sohn notwendigerweise auch als Logos betrachtet werden 
muss. Im Lichte dieser Gleichsetzung lässt sich auch die Bedeutung des 

from it” (p. 197.) At any rate, Sipos’ work and afterlife expects further 
studies.  

2.2. Schelling filozófiájának magyarországi vonatkozásai a 18. 
század végén és a 19. század els  évtizedeiben (The Hungarian references 
of Schelling’s philosophy at the end of the 18th and the beginning of the 
19th century) – this is the title of a much awaited work by DezsĘ Gurka. 
In this, there is a separate chapter on the influence of Jakab József 
Winterl’s dualistic chemistry (his Prolusiones published at Buda, in 
1800) on Schelling’s natural philosophy.

3. The articles of the major part of the volume entitled Filozófiai 
kreativitás a 19.-20. században (Philosophical creativity in the 19th and 
20th century) are mostly connected to Károly Böhm.  

3.1. Imre Ungvári Zrínyi’s study entitled Filozófus attit dök
(Philosopher attitudes) presents Böhm’s system. According to him, “The 
idea of a system built upon a single basic principle, actually the basic 
thesis of a self-preserving and self-sufficient subject in Böhm’s 
philosophy derives from Fichte.” (p. 230.) “Böhm in the most important 
questions (…) reclined upon the example of Lotze’s system” (p. 236.) If I 
may note: in the 1942 edition of his Esthetics “heavenly beauty”, noéton 
kallo should be correctly transcribed into Hungarian not as noethon callo,
but noéton kallo. (I shall not go on finding other mistakes, but I should 
note that the 1996 volume of Böhm’s writings is “outstanding” in the 
faulty transcriptions of Greek words).  

3.2. Márton Tonk treats the work of Sándor Tavaszy and the 
Böhm-school in Cluj-Napoca in his essay A kantianizmus magyar 
recepciójának történetéb l (Fragments from the history of the Hungarian 
reception of Kantianism). He repeatedly emphasizes that the school of 
Baden, especially Rickert influenced Böhm / Tavaszy (p. 258, 272). 
According to Tonk’s opinion, Fichte influenced Tavaszy only by the 
mediation of Böhm’s work. (It is a pity that the author does not quote 
Tavaszy’s confession published in the Erdélyi Múzeum journal in 1933: 
“We accept the attacks of these catastrophic times, and take on the yoke 
placed upon us, because we claim with Fichte that the spirit, while 
overcoming its limits and bearing its burdens, becomes not only freer but 
also stronger.” In volume 2 from 1942 of the journal Szellem és Élet
Tavaszy wrote: “The ethos and pathos of Fichte’s philosophy could have 
had a positive influence on our education of generations, had a congenial 
translator opened up these sources earlier.”) In Tonk’s view 
existentialism for Tavaszy does not mean the replacement of idealism, 
but its correction. (NB: the chronological breviary entitled Tavaszy
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Sándor filozófiája (The philosophy of Sándor Tavaszy), written by the 
author of these lines, has long been awaiting publication). 

3.3. Zoltán Bretter’s essay, Századvég vagy századforduló (End 
or turn of the century) speaks about the fact that “both Böhm as the 
creator of the first (and only) [?] Hungarian philosophical system and 
Bernát Alexander as the creator of the system of institutes of philosophy 
in Hungary aimed at establishing (though in different ways) the place of 
philosophy in Hungary.” 

3.4. Vasile Muscă outlines another pair of portraits, under the 
title of Titu Maiorescu és Böhm Károly – egy filozófiai párhuzam (Titu 
Maiorescu and Károly Böhm – a philosophical parallel). While Böhm is 
the creator of “the first well elaborated philosophical system written in 
Hungarian”, his Romanian contemporary “is satisfied by laying down the 
basis of a higher standard philosophical life” in Romanian culture (294). 
A selection from his writings in Hungarian translation appeared in 1985. 

4. In the last part of the volume, entitled A “társasági filozófia” 
lehet ségei (The possibilities of a “social philosophy”) Gábor Gángó 
explores the reception of József Eötvös’ politics between 1850 and 1913; 
Béla Mester studies the Hungarian reception of John Stuart Mill’s works; 
and Gábor Kovács compares the writings of the philosopher of law Barna 
Horváth and the political thinker István Bibó. All three essays are 
thoroughly documented, have a good sense for problematic issues, and 
are careful in their judgments. Their detailed presentation is the task of 
another review. 

(Finally, let us make a few more comments within brackets: the 
name of Sándor Domanovszky appearing on page 424 should be replaced 
by the name of the historian of philosophy Endre Domanovszky, about 
whom a study was published in the 4/1994 issue of the journal 
Világosság. Another philological detail would be that the name of 
Haúdeu should be written without the small comma – cédille – under the 
letter s.) 

Auf der Suche nach der verlorenen Zeit: die rumänische Zeitschrift: 
Chora, Révue d’études anciennes et médievales 

Dan S VINESCU
Babe -Bolyai University 

Cluj Napoca  

Das Erscheinen der ersten Nummer der Zeitschrift . Revue 
d’études anciennes et médiévales stellt für die rumänische kulturelle Welt 
ein bedeutsames sowie verheissungsvolles Ereignis dar. Die sogar im 
postkommunistischen Zeitalter zu unrecht vernachlässigte Mediävistik 
erhält damit ihren wohlverdienten Platz wieder. Dank der grosszügigen 
Unterstützung des Herrn Andrei Pleúu, Doctor honoris causa der
Universität Humboldt aus Berlin und Rektor des New Europe College. 
Institute for Advanced Study (Bukarest), veröffentlicht, beabsichtigt die 
rumänische Zeitschrift eine allgemeine, aber nichtsdestoweniger 
angewandte Forschung der verschiedenen Themen des mittelalterlichen 
Denkens. Obgleich die Verfasser nicht zu derselben akademischen 
Gemeinschaft gehören, stimmen ihre Interesse darin überein, dass sie das 
Mittelalter als Ausstrahlungspunkt ihrer theoretischen Beschäftigungen 
behandeln. Das wissenschaftliche Komitee besteht nicht nur aus 
rumänischen Mitgliedern (Ioan Pânzaru, Rektor der Universität Bukarest) 
, sondern auch aus abendländischen Forschern und Professoren (Jean 
Jolivet, Olivier Boulnois oder Marie-Anne Vanier), die heutzutage im 
Bereich der mittelalterlichen Studien tätig sind. Alle veröffentlichten 
Artikel sind entweder auf Englisch oder auf Franzözisch aufgefasst 
worden. Es ist somit offenkundig, die rumänische Zeitschrift wende sich 
gleichzeitig an den westlichen Leser, der sich eingehend mit den Fragen 
des Mittelalters befassen will. 

Der erste Aufsatz ist das Ergebnis einer die Bedeutung des 
Ausdruckes eikôn bei Basil dem Grossen betreffenden Analyse, die von 
Anca Vasiliu, Forscherin am Centre d’histoire des sciences et des 
philosophies arabes et médiévales und Verfasserin mehrerer bekannter 
Arbeiten ( wie etwa La traversée de l’image, Paris, Desclée de Brouwer, 
1994; Du diaphane. Image, milieu, lumière dans la pensée antique et  
médiévale, Paris, Vrin, 1997),  durchgeführt wird. Sein Titel, L’ icône et 
le regard de Narcisse, liefert von Anbeginn die Richtung, in der sich die 
vorgeschlagene Untersuchung entwickeln wird. Zuallererst weist der 
Mythos von Narziss auf eine Beziehungsart hin, die für die ganze 
heidnische Vorstellung von den Bildern massgebend ist. Die Spiegelung 




